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CHAPTER TWENTY

VIDYAA ALONE CAN DESTROY AVIDYAA

AT

Rama spoke
St HYAAW SATAT FEI0T: elfcadr el dfd IEaor ag gal (40.01)

Tell me in detail, hey Prabhu, how, how many, in what manner, these Jeevas emerge out of the state of

Brahman.
afasaa

Vasishta spoke
3cUded AT AT SO S JAUT AN YAlecddl JAUT bl Hdfed & (02)
IU1 7 uRaSea fascT=dfear JUr FEUUT ATETE U] J&ATH dsAL| (40.03)

Hey Anagha, hey you of strong shoulders! Listen, I will explain in brief as to how ‘all these species of
living beings of various types’ rise from the ‘Reality-state’ and dissolve into it, and how they can get
liberated, how they increase in number and how they stay concealed within Brahman itself.

el RATo e dhetded! JeTaodr Faufth: T dcd HIcThdlcAnd | (40.04)

The ‘power of Brahman’ (the potential state to exist as any perceived state) namely the ‘Chit-Shakti’ is taintless
(undergoes no change at all, and never divides itself); yet conceiving randomly by herself (as her very nature) (as all

the Jeevas), she alone becomes all the possible-states of conception.
[The potential-state of Chit knows itself as all the possible-states of experience. This is its self-awareness state.
This state alone reflects within itself as the Jagat-phenomenon. Therefore, this Jagat is its own state of self-awareness.
Every experience co-exists with a Jeeva to experience it; and that is how a Jeeva rises up as a random experiencer.
Jeeva has no identity except as a chain of experiences. Jeeva, when caught by an experience, rises as the ‘I experience-state’,
and this ‘I’ traps him forever in the delusion-state of identity.]

FAAGAIHT Tlch>deU AT FIT Hheudld THITAATT HAA:USH| (40.05)

Through the ‘I-ness’, the ‘denseness of possibilities’ increase (expand), and ‘Chit’ attains whatever she

conceives in the level of the mind (as the Jeeva-state, with its own increased load of Vaasanaas).
(The nature of Chit to exist as any possible-state of experience when concrete, 1s known as the mind.)

A HBUATAUT IEUAGLEACETON, TAlcGHAET sl EATATda eaaie]| (40.06)

This mind, just through conceptions (of many varieties of wants) instantly creates this ‘unreal Seen’, like the

illusory city of Gandharvas, as if completely removed from the ‘state of Brahman’ (though it is actually the
very state of Brahman to be like this; nothing is discarded or attained; everything is ‘whole’ as it is, as the fulfilled-state; yet it
is as if the mind has turned itself away from Brahman and stays as the perceived world, with the want of fulfilment).

FIcFasd TRpTegaAaEaiasd Ieed EId TeEEIATRRE dd| (40.07)
‘Chit’ (Self-awareness-state of oneself as all possible states) - shining like this all around as the ‘perceived

phenomenon’, remains as emptiness alone (without the least affectation). Whatever exists as the

‘perceived phenomenon’ is indeed only the ‘emptiness’ that is perceived as all this.

[And then, the story of a world starts, with its own ‘Creator-conceptions’ and the story of how that Creator made more
sub-creators, and how that gave rise to the present world and so on; but actually nothing happened at all except some
‘tiny quivers of conceptions’ in the Chit-Ocean.]

Pedl UeleTidhed ¥ URAfA U ddl Solcheddfd AUSTAfdqdea| (40.08)
Chit in the level of the mind (as the mind that perceives) conceives a Creator (because of the belief in a Creation)
and sees the form of a ‘Lotus-born’ (the Totality-state of Creation). Then, she (Chit) (as the delusion-state of

Jeevas) conceives the ‘entire world along with the sub-creators’ (Prajaapatis - Daksha and others, as pertaining to
Rama’s world that is getting explained).

IgETAUTeaHdSaagFgAT FRRaied aad RaRfdfaamrdn (40.09)

Rama! “This Creation humming with hosts of beings filling all the fourteen worlds’ has come into
existence like this, as produced by the mind-factor (Chitta) (the nature of conception that belongs to Chit).

RIAATAA YT AHAAFIRINDT HHUATTAIRT AT HATATICHDBT Tl




3¢ BIIAICHRIEAR T STad: EUAr: SIiReIgiedee: ieaed Fdied &1 (10,11)

Since this ‘world that is seen as solid and absolute’, is just a made of the Chitta only; is the form of
emptiness only; is a city made of conceptions only; and is of the essence of delusion only -

some types of beings here are sunk in great delusion; some have attained knowledge; some slide off
down to the middle (due to the lack of Vairaagya).

T HIIATAAT ATecAATHUCRIT FaTdHl HTSTTAAT IT TAT ALSATA:

TR G EAIT FECUHATRT: AT FEIFIAGINH g IoieaTicaen:

TACTIId Sel Ty foRad Rigrmaadearegaarte faerass
fATICaquEdEy Teg: Hadheld: TddiAfd Gledsedl Teiar gearifddl (12 tol5)

Among all those species stuck to the perceived-world, the human species get to be explained about all this,
because they suffer many mental and physical afflictions, are always going through many difficulties,
are always acting deluded and are a prey to hatred and anxiety.

(A Knower needs no explanation, since knowledge of any sort is the part of the perceived only.

He is a Gunaateeta — transcends all the Gunas.)

For those who are in the Raajasic and Saattvic state, I will explain (so that they will understand how to get
liberated from their suffering) as to, how -

though the ‘Brahman state of Reality’ is eternal (birth-less and deathless) and all-pervading without limits
(not bound by a form),

it is without any affliction (having no mind-faculty), is pure awareness-shine only, is known as endless

as in comparison to the world-beings, is beginningless and free of all delusions (that Jeevas have), and
has not the least of agitations (and is firm like a rock),

yet, whose nature of quiver (like that of water) within itself becomes dense, like the ‘calm motionless ocean
exists as the quiver in the moving wave that is centered at a single point.

[Each Jeeva of any shape and any form from a bacteria to a Deva, is a wave randomly appearing on the Reality-Ocean.
Every wave has the ocean alone as its common-essence.

In the example of the ocean, we see the ocean as spread-out in space; however, in order to understand the subtle truth of
Brahman, imagine the ocean as sheer nothingness, nowhere in time or space, just emptiness and formless. Imagine all the
Jeevas appearing on it as its self-awareness states, but in various intellectual levels categorized as Sattva, Rajas, and Tamas.
At once, and not bound by any time/space-measure’ the Jagat exists as the ‘manifold totality of all experiences with all the
counter-part Jeevas that appear as it were, bound by the time and space measures of various types’.

It is like Chit seeing itself in all the mirrors of mind (itself) at once; and lo, the world appears as it were, as the totality of all
those reflections; yet nothing is there except the formless nameless something which we call Chit.

Imagine you looking at yourself in your mind; that is you in yourself by yourself.

Chit looking at itself in itself is the ‘Magic of Creation’.

Nothing exists but Chit which does not have a second one to even refer to it as Chit.]

AT

Rama spoke

HA-AEITCHTTATT Thall: & 32 HY IRl a1 Tchd a gITashdA:| (40.16)

‘Aatman principle’ is endless. How can it be at a single point? How does the change come to be about?
How can it extend then as all these, or appear as endowed with dual nature?

afasaa

Vasishta spoke
[Our minds can see everything as stretched out only, as if happening step by step.
We cannot imagine anything that is not in time and place.
Therefore, when explaining Brahman and the world, the teacher tries to explain the Brahman as if bound in time and place,
as if everything happened in a methodical manner; but it is only for the purpose of teaching, and not the real state of Brahman,
since the world is non-existent except as a delusion-state.]

dd ST ddl Safaay @ R erEdcgaerry J I3 wadd: | (40.17)

‘From that it is produced, this 1s how it is produced’; such explanations like these are just coined up
words used in the Scriptures. Those statements are not the actual occurrences.

faRdareafaaifieaaacerdeT: FaAT J AHIAIY TRIAACAT 31| (40.18)

b




It does not happen methodically in the Supreme, like ‘From that principle the limbs rise up; then the
phenomenon of place and time arises and so on’ ; though they appear to rise in that manner (to our minds).

g e weuaarar arfea afu sfosafa

Except the ‘Chit-state that is changeless’, there is nothing else even in imagination, and will not be
there ever as a future change. ( ‘Changeless’ is also an imagined word about Brahman, for the words ‘change’ and
‘the changeless’ belong to the mind only; and not to the taintless Reality-state.)

g’d{-('?al\l\ hdH ?Imlqclgrhél\l <IdelLa: | (40.19)

All these sound-modifications containing ‘words with meanings’ about the process of Creation,
as to ‘how it happened’ and other descriptions about the Reality-state are all just some words used
in conversation only, invented with the purpose of teaching the ignorant.

I7 AT Polal AsAT IT: el T ORI T doolcddeATcdred dacUGiAdsId | (40.20)

Whatever occurrence, whatever meaning, whatever term (names), whatever group of words (sentences),
exists in the language-world rises out of ‘That alone’; and has only ‘That’ as the essence. Therefore,
‘That’ (Reality) alone makes everything appear as if real (by the understanding of those sound-modifications to mean

something). (Explanations also carry reality (as Bodha), in the sense they have ‘Brahman state’ alone as their essence, and
help in the understanding of the Truth.)

dool: ¥ U9 Hafa dgdigRalicdd: |

‘That’ which is born of ‘That’ will be ‘That only’, like the fire coming out of the fire (like the waves rising
from the water, are water alone in essence).

SISy STABAITHGDT AGeheUsdT| (40.21)

“This person is born; this person is the father’ is just an idea of differentiation (and not real).

[The words ‘son and father’ belong to the ‘world of division’ experienced by the mind which sees divisions only; not so with
the Reality-state. Anything that rises our of the Brahman-state as words or people or objects, is Brahman alone that gets seen
as all those divisions because of delusion. ]

ITATATCHACTe ST AT SOTTCEATT: 3TTAFT TSI e SelehdAd aTl (40.22)

‘This one came out of that’; such a state of the world (where duality is expressed) is just the ‘excessive power
of the Chit” which is both the producer and the produced.

sea-afee aatefa eerdfagaa: swad  dasfEa ufddt feaar ad:1 (40.23)

The ‘impaired state of the word and meaning’ that is expressed as ‘this (Brahman) is difterent, this (Jagat)
also is different’ - is stated, because of the difference that is perceived (through delusion); and does not at all
exist in the ‘Shining Supremacy (Deva)’ (that glitters as the entire perceived-phenomenon).

dooldd FA:AMFIT TAA: HIAT Uddd TEHTIATT JEATCEISY: Ufauad| (40.24)

By the power of the mind (information-producing and information-processing function that is based on the sense-inputs)
arising from the Chit, the names (as sound-modifications) for the divided shapes rise up; and through habit,
the meanings get ascertained.

399 @Err teEar fgdr Sadia a1 sihdRsaadaeaiacadsiea aeadr| (40.25)

(A flame does not differ from another flame.) To call one flame of the fire as the producer of the other flame,
is just the strange effect of the language; there is no meaning even in such statements.

T STeSIAhEEd: Hdecghd: W ThAd Weledcdlice hU SATAATI| (40.26)

The ‘phenomenon of the producer and produced’ do not occur in the Supreme.

Since there is only one imperishable state, what at all is produced and how?
(What about the duality of the teacher and the student?)

g EIATATHDE AN Uidaedaesdeaeaad d Joad| (40.27)

The nature of any speech is such that, after the words get spoken, the duality of the number divided as

the one speaking to the other, cannot be taken into account in the speech.
(When any conversation about Brahman is held, the duality of the teacher and the taught is also ignored, and the knowledge
alone shines as a single aspect of the conversation.)

StfeafaFmnat W T: TRETT AsalsTeheTaThRETesea fagder:| (40.28)




Like the array of waves rising from the ocean, that which rises from the Supreme in the form of words
and meaning, is Brahman alone; so state the learned.

sieT RIgger T Fl ser faeieraeq o srendt ser e el RIggE 9rdd:| (40.29)
g&l qdfAE fau foardid T deud avdaed SeTed §d sila hderd| (40.30)

Brahman is Chit. Brahman is the mind.

Brahman is the agitation of information that gets understood as the perceived object.

Brahman is the meaning of the word ‘Brahman’.

Brahman is the sound with meaning (the Shabda).

(All the sounds, all the words, all the meanings refer to Brahman alone.)

Brahman is the ‘pure self-awareness called the Chit’ (that sees the inertness, and is both the conscious being and the
inert object.) Elements are also Brahman.

This entire world (Vishvam) is Brahman. (Everything is just ‘Bodha’ the understood.)

‘That state’ transcends this Vishvam also. (7hat state is beyond the sense-input that surrounds the Jeeva-state.)

In actuality, there is no Jagat. (Jagat means delusion; Brahman has no delusion.)

Everything is Brahman alone.
(There exists nothing but the Reality-state, where the word ‘existence’ also gets proved as meaningless.)

AN STAANST HT ScARIcAS [HLIRAATAheulhal™ TeaddrT HIl (40.31)

‘This one is diftérent; this one is another’ (Brahman is different from the world) ;

such statements about the ‘division of the Brahman and the perceived’ in the ‘Reality-essence that is
undivided like the sky-expanse’ are just some misleading statements only.

What true meaning is there in that sentence?

ae: REa Sad REfa #AaarsiRar aeicaiaheufidardd: Ve fegafdl (40.32)

“Jagat is a flame from the Supreme produced like the flame from the fire’ -
is just an image formed in the mind and explained like this because of the fickle nature of the mind.
It is not a fact and never will be.

3T [dheullch: HegdTal fadheld dHIUede [Bcdliggdegelleaivdd| (40.33)

A statement referring to a non-existing thing (like the divided state of Reality as the ‘Brahman and the perceived
Jagat’, as one coming out of the other) makes it look like real, because of the ‘clouded vision’ like seeing two

moons in the sky due to the infection in the eye.
(To understand that the ghost is non-existent, you will have to explain to a deluded child, as to how the ghost gets seen by
the play of light and darkness; though there is no ghost as such.)

HAEATCHAIAEATCAAIGIEIVT: UGTd, HAledicehiacHTala dged Ided dcdl (40.34)
From the ‘state of Brahman’ which is everything, everywhere, and endless, nothing else occurs.
Whatever has emerged is ‘That’ only.

selded faar ag fhReauuaa ad g wfcad seicdda wendar (40.35)

Except for the ‘Principle of Brahman, the Reality state’, nothing gets produced here as a second.
Everything is Brahman alone. This alone is the ‘Absolute Truth’.

U § Ui Rigleded #facafa dAdieeieard: Rgedrdifusera| (40.36)

This truth will be understood by you at the end of the discourse, hey wise one.

There, we will explain to you properly the ‘cage of words’ as the (Siddhaanta) (final conclusion of the Scripture)
(with properly formed words that point out the unbound Brahman, as per your higher level of the intellect, at that time).

sgIaarfeer: hfafgaed AdPaAn: AETTITAJIATTAdGATATETT | (40.37)

Here, at present, the discourse has to contain words that belong to the duality-state of Avidyaa;

there is no other way. (How else can I explain this subtle truth?)

For now, all the doubts when answered in detail repeatedly,will be cleared off properly.

You will completely grasp the truth when each and every topic that gets discussed one after the other.

HAEJHETY IEg JATIF UHIGT TAT T TN TR SIAATH:&TA | (40.38)

When the non-existing thing vanishes off (through Vichaara), then the Reality will present itself as it is,
like the world appearing as it is for the eyes, when the dark night ends.
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TECATEAHAIAT FESCAT AqUAH aa A fsfermray
ArquuEAde Afacacafadydia a FesT HA] (40.39)

All that is spread-out here as the world is because of the ‘incorrect understanding’.
When that subsides off in your pure mind hey Rama, the ‘true taintless state’ will truly be realized.
There is no doubt about that.

AT

Rama spoke
sIRIcpTaTgeanid: MNdeTASAN: qafsfAfdfiFFiRiARaida:
STUTHTCITHATCANTA 8707 A YehIRIAT AedTdUerd: UIgSailelldl 3 aral:| (41.01,02)

I am surrounded all over as if by the ‘cooling, taintless and illuminating cool light of the Moon which
rises from, out of the depths of the Milk Ocean’, by listening to your words which are indeed wonderful
and profound. One second, I feel as if blindness has enveloped me; another second I feel I have
understood everything; like the day oscillating between the cold and heat, being covered by the
‘moving monsoon-clouds’.

ACATIIRIET ITIRET HEAT: ATATHAIRET Heldl HAATIAT| (41.03)

How did this fault arise in the Supreme which is endless; immeasurable; which is all; which is one;
which is always shining; whose essence never diminishes?

A grgEara
Vasishta spoke
JATHATSATFATAT: FAT TF AARDT: ATHAAT fowura’: qaimRiaRiyer:| (41.04)
The meanings of the sentences are exactly the same as denoted by those words in all the statements
uttered by me. They are not inadequate. They do not have incorrect meanings.
They do not have meanings contradicting the previous and the later statements.
AAeE! Tl gard fAddied JUrasaeai Taedt Agee | (41.05)

When you attain the ‘Vision of Knowledge’, when you attain full enlightenment, when you remain
in the state of the reality-essence, then you will understand the right or wrong of the facts disclosed
by my words, by grasping their true essence.

3RS METIUfAuay eI aRaaTHaAl AT deadl Jd| (41.06)

Do not get carried away by the confusing network of ‘word, meaning, sentence-formation etc.’
which is there only for the ‘instruction purposes’ of the ‘Scriptural statements’.

e R AR dcicdAcdediaaiel aregdraneieardng caaafdy & darl (41.07)

When you first realize the Truth which is extremely taintless, then you will discard the suggestive and
direct meanings of these words.

AePgTFIU>AIsTHUGAY hfeud: 3ucRAUSAMY rEmdufduad| (41.08)

This network of words used in differentiating things has been created only for the instruction-purposes
of the Scriptural statements.

AEGTIATFIU>NSTAUCAY Hfoud: HGIsAY o dowy faad gRaATdeh: | (41.09)

This ‘network of words and meanings’ invented for instructional purposes of the ‘Supreme Truth’ stays
in the ignorant minds only always; not in the Knowers (who are in no need for word-guidance anymore).

FodTHAARTG fhfearcaAfa TIad dRMET g8 WH dede Sfceddd | (41.10)

Faults, taint, delusion, etc. do not exist in the ‘Aatman essence’ in the least. The ‘Supreme Brahman’

is colourless (taintless and free of all wants); that is how this world also exists (as Brahman only).
(Actually Brahman alone exists, not the Jagat! But this abstract truth is difficult to grasp.)

vafREsniPfafAdger: qa: et amed Rgearaetsa) (41.11)

This truth has to be explained repeatedly through various methods in detail in discourses, hey Anagha.




qFIT>d AT cAdeeAAde dH: AgAAI-Tafad T D AFIA| (41.12)

The ‘excessive darkness namely ignorance’ cannot be destroyed without taking recourse to the

‘network of words’; each exist as complementary to the other.
(Ignorance can be destroyed through ignorance only, like the fire getting extinguished by another fire.
Avidyaa can be destroyed only through Vidyaa.)

JRaaHTT TaeAaRIgATSAT O I1 ureda UH FdewgerRof| (41.13)

The ‘Excellent Avidyaa’ (Absence of Knowledge) herself, (due to past merits), wanting her own destruction,

prays for the ‘Vision of Vidyaa’ (Knowledge) which will destroy all the faults (of division).
(This is the state of a Mumukshu, who strives for liberation.)

ATFITT TEHEUT FAl &edd Hel: AH fau favoifa Ryom g=aa Rq:| (41.14)

A missile empowered by the magical chant can be destroyed only by another weapon of the same sort.
Dirt gets destroyed by some other dirt. Poison is subdued by poison. Enemy kills the enemy.

(Avidyaa is killed by Vidyaa.)

32l UH ARY 1 TR gVET A of&dd TAATAISTAT: U&IATog AT | (41.15)

This Maayaa (delusory power) is also like that. She bestows happiness by killing herself.
You can never know her qualities (since you as Rama are also a part of this Maayaa only); but once you start
observing (and analyzing), she disappears (without a trace).

frdeaTeaTeafa Sfed Sadcad T AT HuT gIrAfAE ST (41.16)

She (Maayaa) covers up the discrimination; she produces abundant worlds; but never can you know who
she is (or where she is). Look at this wonder of the Jagat!

HUEFATON J TP UTATAT TRty ARIATRAFAARIT Toaricd| (41.17)

If not observed, she swells up; if observed, she perishes.
This Maayaa keeps hopping about, without getting understood by anybody.

Y J Tef AT AR FERGYA I FAadcdd Ta=ie fafed daml (41.18)

Aha! Strange is this Maayaa who binds the entire world!
Though unreal, she makes herself known very much as real.

HAATHAUG ITREATAaTAT AGHATIT HHRAIT JATEH AT JEUIA: | (41.19)
That Aatman which transcends the state of Purusha (embodied state) is indeed ‘Purushottama’,
the ‘excellent Purusha’, because, by the power of the Aatman only, this Maayaa stays as the

‘essence of Samsaara’ and brings about the idea of difference in the very ‘Reality-state which is
completely bereft of any sort of division’.

AN WHATY J dd ATAAGIT A HedT ATTUTET AIEIEIETARRIA| (41.20)

‘She (Avidyaa) is not there in reality’, kindle this thought; and become a ‘Knower’ by ‘knowing that
which is to be known’; then only, you will understand the true meaning of my words.

I d UggEcd dideAgadd o fAa Haqeg arecafaafa e @1.21)

As long as you are not enlightened fully, till then - just trust my words and have the ‘heightened
ascertainment’ that there is no Avidyaa at all, as such.

I TIAT I AAH A Hed HAATANG ITHAHAAAT A EATH | (41.22)

Whatever has become the perceived here (as the world-scene), is made of the mind only; and is just a flow
of ideas one after other of various types (that gives an illusion of a solid world); and is completely non-existent
(as the absolute independent reality). Therefore, this ‘perceived’ is just a presentation of the mind alone.

FacgRIfa TEIeaaa: s MaTAep| (23)
He who has the ascertainment within that ‘Brahman alone is real’; he alone is fit for liberation.
TATTATP AT IT TREAGHTIAT HT HATSINGAGITIAAERT | (23,24)

The ‘faulty understanding alone is of the binding nature’, where everything is perceived as moving and
non-moving; and is the ‘binding trap’ for the ‘birds in the form of the beings of the entire Jagat’.

T: TN AICHTeAATTID AN SICURITTDICHAT F ¥ g:W Adsafdl (24,25)




He (Knower) - who has the’ stabilized firm understanding’ that the perceived is something akin to the
vague dream-state (of the nature of mind-information only), and is not the absolute reality, but real only as the
‘Reality state’ - sees the world (and goes through the life) with complete detachment, and does not drown in
the sorrows.

JEIATEIEIERATY HATTAT FICHANATIAT IRETTUET T 41 @@fada fagal (25,26)

He (the ignorant one), who believes in the reality of the perceived of the false nature, and is identified
with the unreal character of the ego, drowns in Avidyaa only (and moves like a blind man moving in a forest
filled with dark deep holes).

IpIRaear gir a Faa FElcATE WATCHAT [aead qadide arFa:| (26,27)

‘For the noble one who stays in the awareness of the Reality-state as all’, there exists no such identification
with the changing patterns of the world (including the ego), similar to where the dust does not exist in the
waters of the ocean.

HTTATANCRIRTIIFANT STEdT STdeRIAHc U1 cATANDT T ATcHA: | (27,28)
He understands that ‘the world is habituated to live in the delusion of made-up emotions and narratives’

that exist as made up only of ‘words with meanings that are useful in world affairs’, and it is not
different from the ‘Reality-state which is the essence in all’.

3l gERT AAdn: MEeed: ARYd AMQIesed Ul 3d fadeda:| (28,29)

Without such an understanding (as an experienced-state), the ‘statements of the Scriptures’ do not get
stabilized as one’s nature (if comprehended intellectually only) (with just the memorized statements and no unified
experience of all instructions), like the cloth where the threads are not woven together, remains separated
as the threads only.

SHAT ATIITITHATCHT JBIUdedd cH<Ted a<d AMEATHIAATIT | (29,30)

For a person who is getting carried away by the force of Avidyaa, Aatman the self-essence can never
be realized unless he attains the knowledge of the Aatman; and that is made possible by the study of
the Scriptures.

HITTERT: URATCHAHTED fohel TH AraEd dfig UeHsTIH=Ad | (30,31)

Rama! Without realizing the nature of oneself, the ‘River of Avidyaa’ cannot be crossed over.
That is why, that state is known as the non-deteriorating state (unlike the body-state which deteriorates without
stop, till death). (Where did this Avidyaa come fiom?)

I PAISATTIATIAT HAGIA o Eufdgurarar gamam o f&uan (31,32)

From somewhere this Avidyaa that taints the mind has come off, and by firmly fixing her roots here,
stays unshaken.

Pl SAATRATT & TH ARG FIGROT, AT HAAE FedllcAW dsEq faamom| (32,33)

Rama, do not waste your time in analyzing, from where she was produced.
(Such a query itself is a part of Avidyaa.) Rather try to think ‘how I will destroy her’.

& IR ENUTATAET A THd I T JAT AW JAT FALAW0SAA| (33,34)

Raaghava, when she disappears and is no more, then you will understand completely as to, from
where she came, how she came and how she vanished (and how she never is existent at all).

aEI: el AECAW TIHTCAWT & AT8TAT I AT Hledddl FeI®RUT S &: Pel:| (34,35)

In reality she is not at all there. She shines forth, only when not seen.
How and wherefore can anybody know the true nature of some unreal entity that is prancing about?

ST NfEATTAT GURATddTRia: TTcHuNRA cddl IR & ad:| (35,36)

She, who somehow appeared and grew up, spreads across all the minds to create more trouble only.
Destroy her forcefully. Then you will know her properly (as non-existent).

HY T fAurered a4 @fed Soread sifagan A gewr J aF faadedr:| (36,37)

There do not exist in all the three worlds any one who has not been caught by Avidyaa, even if they
be the most courageous or highly learned.
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deEar WRMErT Id $F faare I3ur Seag:uy 7 qgeca faqeatdl (37,38)
Therefore, make effort and treat this infection, so that she won’t push you into the pains of births,
once again.

HaATUGTHRHEHARATCH>N AT TAN AT HTHEL | (41.38)

Uproot and throw off this ‘“Tree of Avidyaa with its blossoms of ignorance’, the friend of all calamities,
the mother of all types of harms.

FafaueguIifaucyel FeaaEeITeTSgN
HAAUREY e TTHAT Tollga HaToTauRATTITd: | (41.39)

With full effort, completely get rid of this ‘incorrect vision’, which makes you get into the horrid pains

of anxiety and sorrows, which is the ‘sprout’ for the ‘spreading weed-screen of delusion in the heart’
(and blocks the truth), and cross over the ‘Ocean of Bhava’.




